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RELIVING OF INDIAN REALITY

THE EMOTIVE MAFS FROM TRE AGRARIAN ETHUS

A Content Perspective From QOutside

Each one of us carri1es our heritage 17 1ts unilque pattern. rrom
the cultural, societal, historical and family sagpas esih one of
us 1nternalizes and structures the experiegnce oTv the oulture,
society, history and familly 1n our own maps. LN our atiempts  ToO
put together 3 map the explorations with adolesvents, youth,
managers, housewives and men and women Trom diverze Sectors
flooced us with 3@ whole panorama ot date znd perspectives. The
data had many strands and many beginnings. Sometimes the enormity
of data appeared confusing and 1n gisarray. When 1Ndlivicdaz:s
walked douwn their memory lane and recallea conversations, expesri-
ences and interactions with their parents it reminded us of Qur
childhood memaries of flying kites. Climbing onto the rooft tops;:
letting the kite go high in the skyvy getting 1t cut and lposing
1t; getting anxious to retrieve as much Of the string; pulling 1t
3s fast as possible, only to drop £t 1irn 1oops and  then saitting
down to wrap it anto the "firki'. In the proce2ss one di1scovered
multiple knots, twists and turns,

entanglements andg in
got lost 1n tracing the comtinuilty

generad
nf the ctrand.

Our attempts to

L d

wplore the Indian realirty as

experlenced an
held by a civersa s=t of

d
individuals was like holding a whole zeat
2% strancs with many knots. In this attempt the T

first set o
knots lec u=z to ask

the basic gquestion. What 15 this

5 countiry
BRrarzt? What 13 this society India? Who are the peopie who call
themselves Indi1an? The answers to these guestions were as varied
as tne dzatsz. v

Incia 1s an experience - kaleidoscopic, profound,
Few respond to this experience with
its society

cataclysmic.
1indifrerences. The
’ 1ts peopile, 1ts environment. and its
both praise — wvarying from mild to raptorous - amnd o
rng  Trom contempt to condemnation. 10 Some India 2
selemdid and glorious pasty and 2 country
the  =paritual well-bewng ©f wman. T4 15
society, and 2 tTradition

Turmcil. £
Ino1a a3 3
yezrs OF £,

COUnTry,
ethos ewvothe
isgust  wvary-
) % & teeling,
steepsd 1n concern far
4 amddel 0T DrgEn1zEmnic
Wwikh searcn Tor harmoany 11 the midst  of
uch visgptors and traveilers to India tend to look  upon
teacher, wise and euperiences, who wlith tour tnousaind

Ioeoperience wtands as a symbol Tor the

indomLtz—
They come Tor & PlLIgrimage as <

bls =pir: . as seewsrs  atter
—
v

the hLoman r Swme lozse tnemselves in thelr
the harsn anc living

trie narsnnessz and cilve

‘hoand 1gniore
social reslity. Utners et caught

up their zearch.

P wlth

o yet otners, Inoi1a was and 1s a aream Lo
ancd 07 the gole=n birg, the land of
1ci

g3 10 wealth zand 1n people and of

get excited zbout, the
piosperity and beaaty, o1
drgnitied and elegant men

'



‘angs women. A land oi rich variety, evoking dreams oFf Seaveniy
sensuousness ana material gain - the Alkspuri of kuber. They ceame
ta India to plunoger, to congquer, to subjugate, to exprorr and to
consume .

To' stil) others, India with 1ts trop:cal ciimate was, ano 1s, &
country of colourful ganorama, a slow and siunberous Cowitrysioe
traversed by rivers, topped by mountains andg filled with colour-
ful birgs and pecple. To them, Ilndia was a Tare to be delicarely
savoured and awelt wpon 1n siow sweetness. Thelr dreams evoked
the 1i1maye of swaying bodies with dancing feet across  the lanc.
They hearc the havnting sounds at Baudnuii; ponderocus chants

&no
the reverberations of the gongs from the temples, mixed witn  the
call to the fartnfuls, irom the minarats o7 ths  mosque, e

chimez ©of bellisz f-oa Lthe reiarnling oows, the coores o9f the

ca
anc the Tiutteramy Chve wings o1 the thousends of  bir
1 1

settling  Qoun

Cy the n1ght, They talbked of a8 whole way of
1N pertect tune

Marmony waetin mature. Trev came £ the

and przituresgue Lard 22 Spectators and wanDsre

in ali these imagsz 1t seems that India was perceived s 3 source
cf  fulfiliment - Ge 1t sensudus, spirituc.a. oy material. in ths
ealrl, stages of the arrivai of the Europearn

Tany DT these  1mages
Survived. however, since the 18Z0Us anotnser zet of experiernces of
Indi1z as a country, societly and people bagan to emerge. The
products of twd processes Viz., ons
the infrastructurss of szcoiety which

e r

v

the pol:tical eranicztion

-

provided India her =treng:l
and * cuitural cohezion 1 the midst of confusion  ang  uncertain-
ties. Tine second was the writings by the new European writer
after 1BZ0 which painted India 1n 1ts dvsfunstionalities. siccora-
ing to them, Lhd:is was a land of perpetual Tamines, rampant
sickness, and dire poverty., It was full of eyesores, hovels,
heaps of dung and dirt, open gutters, oeggars, crmipples ang
lepers. “India" became synonymous with sgualor. It was a&also
peopled by a few ostentatiously rich maharajas, thugs and crimi-
nals, dishonest businessmen, corrupt officialss all 1n all, an
epitome of a lack of human decency. It became a3 country ot 1111L-
erate and superstitious people, steeped 1n  the prejudices of
caste and religion, perpetuating discrimination, deprivation

o

W

AnNs
explortation.
it became 2 country of people wno Caiuvrng Y0 thele traditvions oand
refuseg tc chan&e; who, besides beiny fatalistic ana  averzse to
Thange, revused to act for themselves; and  who cried like
helple==z children pleaging to be =zaved; clamouring for control
from outside. It became the country as

experisnced and written by
Katherine Mayos, Nirad Choudharys, angd V.S.izipauis seelng notti-
ing but distortion of human existence 1m tne rdian etnos.

Betuween these tw® extremes - uplifting “apture and scathing
condemnation - we suspect that the reality of Ind:ia has been
lost. What 1z this reality which bewitches ana bewilders? Whiat 1z
the reality of a culture angd ethos whicr tiotds Togetner  sucn
diverse facets? Wnat 13 the reality of the people who have sur-

viveg over centuries undaunted, unazhgmed, exp!oitasd, i1nvaden and

t)



yet, treading their own path and desperately clinging to some-
thing intangible? Ferhaps 1t 1s an identity vet to be understood.
The current generavior has carried the burgzn o7 thesg 1mages
Indian reality i1mperceptibly. The i1ndividuals were acutely aware
of the vast variety and givereity in India znd iound thar mosi of
these 1mages were retflections of reality, but tilhey cowld  not
igenti1fy the strength which heid multifaced Inglz _together. They
were divided anony tnemselves. Bome thought the positive  1Hages
they held was tne correct one, others the rmegative. 7O aucept the
sipultanerty of liviecg contradiclions 1o the Avironment  wzE

i gexling  withh tnhe .

ot

guite destabilizing. They were helpliess
multiplicity. When pushec to the extreme they took recourse
either to logic which led tham to Tkepticism, or fatalilstic
appectance. This ied them to disanyage themse2lves Yrom the sys-
tenn. It 1s trag:c tnat in the:r long years ot education, they
remained ignorart of a vast literaturs about Indisa’'s culture, 1ts
dynamics anc its :dentity. In order to 1nitiate the <se2arch for

this unknown identity of India we brought togetner our own under-
standing of this litzrature,

A systematic research to understand India’'s Cculifure, its dvnamlcs

and its lgentity only began during the last tws hungred years,
Attempts grior to this were largely descripiive  and =ubjecuive
accounts of individuals who tried to make sense of their s2uperi-

encex as individual. These are not accounts of researcners  Tol-
lowing a discipline. Their primary data were the manitest kalei-
doscogic socizl berzviour and physicar setting to which they
tried to give a meaning through collecting folkiore or through
thei1r perspectives o1 eventz. This i3 the traditions of Ureew,
Chinese, Persians, French travellers such as Marcopolo, Burnier
ang Huensang. From fourteenth century onwargs this tradition was
joined by Chrigtian miscsionaries and later many other Christian
missionaries Tollowed from European countvries. Most of
writings perpetuate bsd and negative 1mages of the lndian living
reality. Very few o7 the writings of genuine travsllers portray

negative images. This tradition continues till today 1n  many
writings.

thelr

&
The =segment of systematic resesarch was a rather narrow stream to
begin with. 1t startel to expand gradually around 19303 to become

8 wvast raiver by 1¥&0s. The Tollowing broad trends can be

ais-
cgrned 1in the rezearch,

(1) Mzcro—analve:s of the ethos and culture

w

Thaiz 3 tre tracition o Max Muller,

Raghakrisnnzan, Ltora Easham,
fadihis  ramal Muberiee, Neiiru,

Rahul Sanzkrita ayan, Yasudev Sharan
Agzraal =203 Bragvar Zhavan Upadhyaya and mahy others who wrote 1n
the giverse anguagss of lndia. These writers delve 1nto 1lndia’s

gazT, reconstructing 1t 1n terms of 1vs spiritual contimuaty of
etho=; metsphysical consistency of values and live orientations;
anc rastorical sf€ability o7 [ndia’s social organization  and
tnstitutional  design. These writimgs go 1ntd a detailed and
slatorate appralszal of India s past 1n 1v2 YaAT1OUS aSpects. This
reZonsTrocftior Srovigss Tor a pasitive patt of thie past reali~



ty of India. It confirms the idealism ot the Hindu ethos,

pro-
vides a succinct backdrop and also clears the cobwebs. They 1mpel
the reader to study the strengths and continuities ot the Indian

ethos and make® him evaluate its relevance for human life 1n
general. However, these writings hardly help 1n understanding the

complexities of India today, or in dezling with today s realili-
ties.

(2¢ Macro—analivsis of the Institutions

This 1s the tragait:on of MNirmal Kumar Eose,

Citz, Ghuriye, Ira-
vati Karve and other who began systematic studics of instituvions
such as TYamily , caste and marriage. Many cistiples of ‘these

stalwarts themselves, Sriniwas, I.P.Desa:,

Dadae dnd others moveo
towards

unit studies of villages and communities, to blend with
the trend that emerged after the Second World kWar when the Ameri-
c3in social scientists arrived. They too made their mark,

THis marcro-institutionzl approach deals with the hard core data:
of Indian life and systematizes them to generate 1nterpretations
of the nature and dynamics of lndian'social reality. However, the
approach 15 concerned mainly with the academic
tion and classi1fication of Indian reality. Occasionally, one can
glimpse a comparative framework whose roots lie 1n the universal
social theories. These authors have done work that 1s valuable,
creating categories wnich are viable. Their work has also been
geared (o examining whather Indian society i1s changing or not. It
slso attempts to azsessz the macro-dynamics of societal develop-
went - where davziopnent goals are hnypothetically set in terms of
the dodel of western, consumer-oriented, 1ndustrial society,
wrapped 10 the values of the Renailssance.

153Les OfF deTini—

We wondered how reai this was. In this tradition one can  observe
the social phenomenology, describe, and diagnosze 1t within the
frane of a3 chosen :deology. The solutions can then be prescribed
accordingly to redefine the Indian society. If eiperience 1s  any
1ndicator, the afforts in tnis dirvection have not contributeg to
create the dynamics of change 1n any sianificant manner. The work
has provideg post-fact explanatiens for fzilure, and created

givergent cpinions about what should be done to change the Indian
Socdety.

(3) Micro—analysis of individuzls and wunit communities

This is the third trend which began largely with the arrival
American social scientists after

parallel to the work of the students of the pioneers of
second trend. The wunit of study is either on
communities. Overtly,
comparative framewori,.
its

of
the Second Wortd War. It runs
tne
individuatls or
and otften covertly, it is anchored 1n a
1t also establishes a tradition of arawing
perspective from the Western scholars like Opler, Erickson,
Shield, and Carstair. They, having looked at a mole hill, specu-
lated about the nature of the

mountain za2rd clairmed to have under—
stood

it. Much of this work tenos to cloud tihe understanding of
the Indian reality. These researchers seem to hold a preformulat-



eh model of society and a theoretical framework to explain 1it.
Their analysis and generalization reflect an implicitly evalua-
tive stand, related to the hypothesizgd goals and directions. The
overall tendency of the Western scholars to interpret all secular
social phenomena cof the Third World in religious terms 15 dis—
played by them also.

In our atztempt to undersztand Indian realaity and
explored extensively these three trends. We tried to
nmessages of these studies to our
generation of today,
stranc= were 1nageguate

1dentaty  we
relace the
explorsyvions which loolked at the
as chilarven of two cultures. Tre  three
to understand the living reality ov these
participants. Like us, these three stranos letds the
with tne nevitable dizgnosis of
ities= N

youth also
1dentaityrng seven distunctional-
superstitions,
cuitiire. It created many
feelings of evaluzation and deprivation. 1t generated an
experience of lacuna and discomfort. It genetrated shame and as
consequence hate for tne selt, systen, soclety and culture. And

finally, i1t 1led to the need of wanting to reform and change

keeping 1n mind the western mooels as the ultimate goals. In  the
survey

to enplore the Indian roots and 1dentity there were
the literary portrayals by Indian authors which
congruence and coherence with the experiencec
For the literary writings reflected and articulated the process
of growing up and the dilemmas of growing up within tne sociai-
cultural context.of transition. The living and feeling trealities
ang the resultant themes which emerged as portrayed by the
characters made some sense to the current generation.

I. popuiation, poverty, 1iizteray,
hygrene, health and castelesm o7 Indilan

only
refiected some
reality of India.

The Indian. reality reconstructed by the social science research
reflected the event-structure of the life, but had very little
congruence with the experimental interpretation ot reality. The
individuals agreed with the analysis as available from the
research scholars but had many additions and buts to i1it. They
also had many disagreements. This divergence was both intriguing
and enlightening. For us, 1{ reestaolisnec the phoenix—like
quality of India -- 1i1nscrutable and multi—taced -- 2 Juxtaposed
collage of diverse unmatched pieces which hung togetter but could
be seen in fragments also. It made us recognize the macro-cosmic
quality of the Indian scene which is open to as many 1nterpreta—
tions as there were people and perspectives. fach could, and many
did claim, “This 1s it, this is India". However, as we processed
most of these accounts against the backdrop of the personal
experience of growth, of diverse sets people in many personal
growth programmes “we could only repeat, "May be it 1s, but is 1t
really?" Very often in our reflections, the sutra “neti, net1”

(not this, not this) came back to us as we sat reflecting about
Indian identity and Indian reality.

Our .attempts to explore the Indian reality and 1ts linkage to the
Indian identity left us in a dilemma. While tre manifest contents
of the spectator-commentator exposition couid not be denied, it
appeared that their emotive birases prevailied. These interprets—
tions fell into two groups; those which glorified Indian reality

o



and those which denied and condemned it.

Our exploration of the writings of the lndiran ethos anga the
scripture-centered explanations of Indian society, made us happy
and proud of being reiated to that glorious era. Howevery our
sense Of mystery apout the past increased but not our understand-
ing. The contemporary Indian society and 1ts ethos which we oid
ungerstand baged on the living experience sevemed to be a highly
distorted version. What came through as be2ing stated what lnuois
and Indians were had little experiential relevance to what Ingian
identity was. It seemed that the onslaught of overwhelming wave
like interpretations only created shame and guilt for what Ingi-
ans ought to be which was like the westerners which they were
not. And against this onslaught and alternative comparative model
there was only the option to accept evaluations of Indian i1denta~
ty to be that which it was not.

The parallel reconstruction evolved by the historians and Indolo-
gists of li1fe as was lived and its expression, added some wnger-—
standing of the ways in which owur forefatherz approached lite. We
now know where all their shoulds and oughts —— articulated values
and beliefs -- came from. It also became clear that the parents
of the current generation have been squarely caught in the dilem—
mas of shoulds and oughts of the traditional asgrarian soclety ang
the emergent flux and transition within the culture and society.
This dilemma has generated i1ncongruence between their actions and
beliefs. Tnis incongruence emerges due to the conflict between
role-orientation and self-orientation, between feelinygs actually
experienced and those that should have been experienced, and
between social a1dentity and work identity. This uwnderstanding
helped - ueg .and the participants resolve some of the emotional
issues with our parents. But i1t did not provide us with a choice
for action. ' : ‘

Our exploration of the writings centered around macro—-analysis of
institutions helped us to some extent. In fact, 1t pushed us back
into ambivalence toward the Indian society. The micro—-analysis of
unit, individusal and comnmunities sensivized Wws to nappenings
outsice, but gave aimost no clues to link trhem to our ocwn i1denti-—
ty—=themes. Thus the exploration of ai1fterent verzi1ons of lndian
rezlity made wus fall back on our own  rezources. However, the
Giimzse of the vast panorama of lndia € past and present, rencw:d
our gdedication to leok for that quality which 1s India ioday ang
whilch contributes to our being ourselves.

The Sthits Pragvs : A Process FPerspective From Within

In living througn the Indian reality in search of anchors oY
1dentity, we became aware that India, a surviving culture and
civilization, 13 & vast melting pot. From the beginning of re-
corded history, ethnic groups with their unigque political, socio-
economic, ana technological forms and processes, beliefs ang
values trickled i1n and sometimes poursd 1nto the indian subconti-
nent. Nowhere else in the world in the past has an zamixture of

ethnic identiti?s and Juxtaposition of life styles ever been



woven into a dynamic living society. Each group preserved 1ts
ethnic identity and life style. The United States of America 1n
aodarn times can claim & similar privilege of being a vast melt-
ing pot. However, there 1s a differeﬂce. The process of Indiani-
zation 1s the unigue characteristic ot the melting pot that 1s
India. The process created a unity of psycho-cultural identity,
and preserved simultaneously the specific 1dentity of the origin
of reach group by encouraging diversity of myths, social 7‘Torms,
and behaviour., The diversity in language and religlous rituals
was retained through 1ts unigue social design. The Indian society
nas never i1n the past attempted to forge & standard, or uniform
societal forms of mamifest behaviour and lite orienitation, as has

been acne 1n the Frocess oFf Americanization i1n the United States
of America.

o~
A

It is worth-while to understand this sensitive approach to
assimilation, integration and transformation of cdiverse &gtreams
of people, ethos, technology and life--orientationz to create a
viablie society which has survived through the ups znd downs. The
source of thils approach 1= 1n some of the fundamersial
istic process of the etinos, and value assumptions
gesign ana structure,

chagracter-
of social

The Processes of io2 i

o
ioie

11
the Vegas

ty oY Inozan Ethos The Indiam ethos as  3svallable Trom
y Upnisnsds amo the Erahmanas 1s organismic 1n nature.

It can be recast 1n strong and rigid rituaiistic
mage to prescribe a fixed world view. It can be mace to anchor in
faith and the supernatural, laike the one that emerges from the
Judeo-Christian tradition. It can view life lineariy and sequen—
tially by establishing cause-effect relationshipz betuween events.
It can also be interpreted in a phiriosophizal, =ecular, non-
ritualistic mould of Upnishads and go away with the supernatural
and® faith. It can be made to anchor in logic and
pattern of phenomenology of life. It can encourags thoughts as
diverse as Buddhism ang Jainism on the one side, arnd as sensuous
a philosophy as that of Uharvak on the aother.

reiigion and

conceptual

The resilience of such an organismic eihos has allowed the Indian
socliety to retain i1ts core while it absorbed many alien strands
and converted them into the fabric of social phenomenology. With
changing social phenomenoloyy people of eazh 2ra have picked out
elements from the same elhos and woven them 1nto a pattern to
anchor themselves in the society of their times. This process has

helped the Indian people to retain a sense oY continuity,

direc—
tion

and meaning without feeling estranged {from the ethos) and
or threatened by the loss of identity. This quality o7 resilience
of Indian ethos has oeen an insurance against psychological
spirituasl death which was to be the fates of signy  =z=ovieties  and
civilizations of the past. The ethos of Lthoze societies was
bounded, contained and rigid. It could not zustain large changes
ln the social phenomenology. Their rigidity did not zllow alter-—
nat:ves of world views to emeryge from era to era. The 1lndian
€ociety has had its upsz and downs through the ages, but 1t has

and



reta:ned ite vitality and responsiveness. Iln essence, the Indian
ethos has the quality of mava i1tself. The word maya does not mean
illusion or illusory phenomenon as has been 1nterpreted by the
Engiish speaking elite. The root-meaninyg of maya 1s transience.

The guality of psycho-cultural 5z 1he psycho-cultural
praocesses of lIndian zoclety allowed 1ndividuals or  groups of
individuals to give different:isal meanings to their relatedness
with the environment. The process also provioed openness  Tor
adaptations of transactions to the locales of social living. The
psycho-cultural processes were geared to let the collectivity ot
the same era at different locales and somelimes 1n  the same
locale to develop manifest socizl behaviour Uthrough matching,
adapting and adjusting to the felt needs and the particularistic
ethos. held by the individual. Thus the psycho-cultural processes
of Indian society allowed the development of a wide wvariety of

divergent forms and manifest behaviour and achieved hHarmony
the life space of people.

1N

The quality of the psycho-cultural processes Treed the 1ndividuai
to retain in sanctity their world view, life style, their myths
and even their.technology of production and sociai living. Eehind
all the diversity of manifest forms and behaviour 1n transactions
& singular unity of meaning and ldentity was managed by an  over-—
all social design. The life space of individual was postulated 1in
sucr.  terms as having freedow to seek one’'s own realizerion  and
salvation in hie own way without impinging on similar Yresdom of
other individuals. This ensured a sense of psychologica: securivy
for the individyal in the midst of social diffusion. It also gave
him courage and conviction to choose his actions and depart
norms as long as he was consistent with himself. This quality of
the psycho-cultural processes has provided for assimilation and
manifestation of changing forms without luss of a sense of cohe-
siveness and convergence. In essence, 1n this dynamic quality

résts the ability of Indian societyQto rise from the onslaught of
external i1nfluences.

from

The Social Lesign

The guality of social design lnoran society displayed
soci1al desagn. It empnasized self-szurficiency,
operationsl autonomy tor each village unit.

2 unique
contalnmsnt  and
The lite <style ot
each wvillage, & micro-unit was alloweo to be anchored 1n  the
imnegiate environment. No attempts were miade to create -a distance
between tne life-needz and the resources needed for fulfillment.
Each micro-unit had i1ts own social authority. Thus, all i1ssues of
interperzonal nature could be dealt

with within the self-
containea unit. The

bazic-principle, 1nvolved 1in the socizl

design was aistributive social authority but not decentralization
of agaministrative power.

At the second level of sozial design these zelf-contained micro—
units head been piaced :in a coheszive arrangement of affiitative
relz%i1onships  wiinin the main structure, rach  micro-uwnilt  had

ii1nk.2 " witn 5 set of other mroro-units, and thus acgquiress  regilon



- bounded significance. Distributive [and not decentralized] social
design allowed for integrative processes through secondary struc-
ture of affiliative relationships on the one hand, and
integration through the nature anao quality of ethos and
cultural processes on the other.

cultural
psyvcho-

The guality of social infrastructure Indian
social structure which restricted lite within the bounded space
of the micro-unit or within the regilonai locale. This generated
tremendous pressure on the individual. 1t bounded nim, contained
him and restricted him to the limited transactions prescribed Dy
the social design. In spite of the resilience of the ethos and
freedom for divevrgence at manifest levei, this pressure accumu-
lated and created psychic tensions. These often got expressed 1in
deviant and pathological manner. Indian society i1n 1ts social
design created a model of a therapeutic community to manage this
so that the core and substantive ethos, psycho-cultural

design created a

1dentaty
and social design could remain largely operative. This therapeu~
tic community revolved around festiGals which provided a well-~-

boundeo socio-psychological space for expression of these ten—

sions. Each compunity added to the main _rytual of the festiyai, a
set of second—favelyacgiv1txes, some oOf %hem alinost iCentiods.
Thege activities could be carried out but in public without shame

or fear of punishment oniy on tnese occasions.

Later, 1in this cnapter we have elaborated these four characteris-
tics.

T

The Value Assumptions The value assuwmptions supporting the
processes of Indianization and the abpve four distinct cnaracter-
istics wviz the quality of Indian ethos, the quality of psycno-
cultural processes, the quality of social design and the

Qquality
of social infrastructures of the Indian society were manitold.
However, they were derived from a single crystailized cryptic

sutra “Anam Brahmasmi" (1 am the Brahma). 1ln
statement that I the self, the wunit, the amicrocosm, am i1dentical
to the macrocosm, and am therefore the macrocosm. The unfolding
of this sutrs unraveis the religiro-phirlozophic ethos of India.
The first levei elaboration of the sutrz can be stated as Tol-
lows: Man 1s 4 part of the 1ntanite and as  such, mmtinite 1n
nawure. Hl's purpose oY beilng 12 to experience nis 1nTiniteness
and grappie with-the experience of being 1nfinite. The 1nfinite,

however, cannot experience 1tz own 1nfiniteness except through
taling finite forms.

essence, 1t 1S a

The first-ievel elaboration lead the lnaian
life 13 a continuum and aeath i1z merely a punctuating comma.
According to this proposition then, man wno is simultaneously a

microcosm and macrocosm, takes finite fTorms to experience himself
through a ceries of life cycles. Thus, 2 new proposition of the
theory of reincarnation is stated, making man's life timeless and
veyond the specificity of social phenomenology. In warder to
explain the variance in the location of microcosins 1n the social
phenomenclogy at'any given time, 2 theory of kharma i1s propounded.
It explains beautifully both the variance and movement of the

ethos to propose that



different microcosms through the life cycle and the variaticns in
the soci1al hierarchy.

On the wholz,

and & macrocos
the naturs o©
finite time, b

he basic sutra oY an 1nUivicusl being a8 microcosa
simul taneously, being and living TOor experiencilng
its own infinlteness through  Tinite | Torms  and
came vthe cTornegr-stone four dezsigning sosn1al organt-
zation. It also resulted 1n tne unique process oFf Indilanication.
The basic sutra with 1ts multi-ievel elaturations involving the
theories or reincarnation, tarma and transient <oclal reality led
to the following first—-level boundary conditions 1n  social de-

T < 3 &

VIRRAM SARABHA! LIBRANY
INDIAN INSTITUTE OF M~NAGEMEN]
VASTRAPUR, AHMEDABAL-J00USS



Boundary Conditions for Social Design

The,first-level boundary conditions had two components:

1. Each i1ndividuals, no matter wnere he 1i1s born, wouwla be 1n  the
process of unfolding his barma and going through the proce:zs of
realizing his in¥initeness. His life-boundaries and his 10dentity
weére sacrosanct and inviolate. They could not be interfered with.

2. The role of the society wouid be to provide space o the
individual in the social structure to let him unfold his being.

Ltife was a process to be livea, reflected upon and to be tran-
scended.

Consequently, these boundary conditions ied to the deveiopment of
.an ideology of non—-interference, non-—-aggression and constancy. AsS
a result, the emergent design of society carved out fTor each
ethnic group a space which allowed 1ts membership ta retain 1its
identity and yet be linked to the fabric of the larger sociely.
The social design thus, was made to preserve the sanctity of the
individual’'s life style and orientation and to reinforce 1t.
exampie, it is not unusual to come across in th2 same
four different castes of a profession, say weavers,
who do not inter-marry or interdine. Within the same profession,
the technology differs, their myths d:ffer, their T{olklores
differ and also their customs and rituals differ. Even their
definitions of such concepts as incest differ.

For
village
or fTishermen,

Ali this goes to show that the process of Indianization was
governed by the basic value of Aham Brahmasmi. The sutra not only
reflected demccracy as a political ®elue but also revtlecteog the
governing principle of Indian social aesign. Accaording to this,
Inaian ethos tended to preserva i1tself in its original forms and
all the evolutionary steps of man’'s thought and technology,

finding for each a location, a role and-a status in the tatal
social fabric.

It 1s within tnics priinary religlio-philosophical framework that
the 1Indian agrarian society grew into a heterogeneous, highiy
diversified arnd gifferentiated unit at one level and very humoge-
neous, wnified and integrated ethos at another. Witnh the passage
of time, wave after wave of alien ethos were azsimilatea in this
highly dynamic social fabric without disturbing 11t @uch and
without cinanging its basic 1dentity. As and when dysfunctionali-
ties arose giving rise to social turmoil, the Indian intelligent-
sia re-cystematized the social codes and recodified soccial
ages retaining the unit level autonomy and regional
in sociceconomic and political processe:.

link-
sufficiency

The prucess of reorganizing soci1al codes and linkages,
gous to the organization dewvelopment (GL: process of tne modern
era. The first evidences of this process lies 1n the 108 Smratis
written ovar a thousand years. All of them anchoer theawselves 1n
the primary, <ode of Many Swriti, but Teintverpret operavional
principles 3ccording tou tne time and loszle.  Acharyz Chatursen

15 analo-
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points out that there was a practice of holding a dharma yagna or
ralisuya yagna by the dominant king Qﬁ each era. According to his
- tindings, at the rajsuya yagnas scholars of scriptures and pro-
pounders of social law were invited by the King. Conferences were
held lasting over days, where after thorough debates and discus-
sions they restated the social code. At the conference they toot
stdck of the emergent dysfunctionalities i1n the social order and
modified them so that they may not give rise to further unintend-
ed consequences. Smritis are merely recordings of these

deci-
s1ons.
L4
These  ontogenetic corrections of social codes and
reinterpretations of value assumptions into newer oOperational

modes, are also reflected in the tradition of commentaries on
scriptures. These commentaries reflect the dynamic tradition of
.modifying the Shashvat or the eternal assumption into a3 relevant
form for the yuga, 1.e., the current era. These commentaries were
largely experience based restatements of the principles in
ing with the reality of the times. The
attempt of the Incian intelligentsia
ciples, by reinterpreting and re-operationalizing the ethos, ac-
corging to the needs of the time, the locale, and the people.
There has been no other culture where such systematic etforts to
retain the basic sanctity of man's value structure, hls bDasic
freedom to work out his life, and his basic sense OF self-worth
8s & nhuman being, have been made.

keep-
process reflects the
to reaffirm the basic prin-

In this tragition ot India the werd ‘value’ has three distinct
meanings each represented by different word. Each word locates
the value in sequence from normative to phenomenological to
existential levels. These are the mulya the normative behavioural
values., It dealt with options. One can choose from various ac-
tions. For example, Indian ethics recognizes eight kinds of
marriages. It includes gandharva vivah, which is analogous to two
people living together in common manner of today. It also includ-
ed rakshasha vivan which allowed forced marriage, rape and abduc-—
tion. It also allowed niyog which allowed a woman to marry tempo-—
rarily to have a child by another man outside the marriage if the
husband was not available or capable for a long time.

‘The second word. for value 1s pratigya or dharma. This value
implied individualistic choice within the social context which an

individual made to himself in order to give meaning to his life.
This set his boundaries i1n transactions and provided him with a
sense of continuity and consistency with himself. This alsao
blocked the forces of ambiguity with heterogeneity and diversity
of social phenomenology confronting the individual or the group
at any given time. Part of the pratigya or dharma wis shared with
the community group. But a large part of 1t was called the Vyakti
dharma or KEutumba parampara. This allowed the i1ndividual to carry

-on  the socio-cultural heritage of the group and add to it by
creating individual heritage. , .

The ¢third world for value is aasthz. In its meaning 1v 15 very
close to the word ethos and refers to the existential level. The
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aastha was a set of unifying process and statements which alloweo
the diversity of normative and phenomenological values. "Ahimsa
Parmo Dharma’(Non aggression and non-violence) 1s one such
‘aastha’. But frowm era to era, from reliigion to religion, from
community to community the meaning of non—-aggression and non-
violence aiffered. The aastha was universal.

Econo-political Structure: To put into effect the sOC 10—
philosophical ethos of India relevant and congruent political and
economic structures had to be designea. 1If we put &sige the
continentalized i1nterpretation of the scciroeconomic and political
reality of India, and look from within, the Indian tradition

designed 1ts political and economic structures on the tollowing
boundary conditions:

Distribution of Resources: Preservation of

identity 1n wnich the
total life style had to be contained in a social space along with
the technology, the myths and the world view was a corner stone
of

‘the evolution of Indian economic profession. To 1i1llustrate:
The various castbs of weavers categorirzed through distinctions in
professional orientations. This differentiation is througn ai1f-
ferential looms, technology of craft, processing of raw material,
patterns of weaving, choice of dye and design of the structure of
the fabric. It varied from one group to another. Even the te:ture
and the pattern of the final product, the cloth was uwnique to
each group of weavers. The differentiation inevitably led to a
product market segmentation. These distinctions were i1n addition
to other distinctions such as myths and world view. If we examine
this and many other examples it will be obvious that the Indian
social design provided economic viability for each group. As such
Indian economic structure was designed on the basic principle of
distribution of resources. Distribution of income was not the
principle. Distribution of resources was tied to the configura-

tion of life style, the identity, the technology and the world
view. -

Segmentation by technology in the same economic profession also
ensured economic roles. For example, there uere three kinds of
malis(gardeners).° Like the weavers, they too displayea social
distance in terms of inter—-marrying and inter-dining. They also
displayed differences in the myths and community sagas. The role-
task boundaries in their common profession were quite
There were ‘phal mali’ (fruit gardener}, ‘phul  mala’
gardeners) and ‘shak mali’ (vegetablq;gardeners).

definite.
(flower

The roots of thig kind of specialization go deeper than those of
modern professionalism and specialization, for they were genuine
attempts to preserve the total ethnic and psycho-cultural identi-
ty, rorientation, 1life styles, beliefs and culture within the

sociogconomic design. This is the basic process of formulation of
jJati and/or casve.

Sélj-suffic;ency: The Indian social design was based- on the

1
principle of aistributive authority to each village unit. The
eCONOMIC desiyn was based on distribution of resources which was

1
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congruent with the social oesign. Each village unit was made

to
rely optimally on local resources. The consumption pattern of
various groups *evolved to avoid dependency on outside resources.

Commercial exploitation of distant resources was as such by
consensus within the uwnit. The underlying principle of this
governance was, “ese.screate equation 1n membership. There 1s
evidence that even the kings could not impose legislation without
consensus. The basic conmunity processes 1n each autonomous

or sub-regions were managed through consensus. The authority
the kings could mot be directly exercised in social and economic
spheres. £ach memboer unit, howsoever low it may be 1n the social
task-role, had to be consulted, influenced, persuaded and negoti-
.ated with for a community action. This was a natural corollary of
the religio-philosophic ethos which assuned that

individual's life was sacrosanct and could not be violated
interfered with the power structureQand external authority.

un1t
(uhy

each
and

Governance by consensus highlighting creation oY equation
reinforced the principles of distribution of authority. 1t also
trjggered processes which counter—-acted -against the propensities
of structures in order to become hierarchical and to let authora-
ty and power converge at a single point in the hierarchy. This
released the balancing process of creating a lateral system of
exerciee of authority on social issues. Thisc system came to be
kaouwn as the panchayat system ’

The <caste and the panchayat systemwere two sides of the same
coin. Together i1n tandem they provided social effectiveness 1n
"society. In order to hold them together and retain effectiveness
a2 socioeconomic codification was formulated to determine i1nter-
faces and transactions. This was called the " jaimani  system. The
jJajmani systein was not a mere exchange of services oir a barter.
It was anchoreg 1in the construct oF aistribution o7 resources.
For example a family could not fire their scavenger for nefii-—
clency and neglect. If they did, the village panchayat intervened
to censure the family and to restore the scavenger to his family
heritage and praviliege, The head of & certain family being some-
what modern 1n 1933 refused to accept the cCensure and retucsed to
take the scavenger back. But, no olher scavenger came to work.
The =cavenger community, with tne support of panchayat, filed a
case against the family. The law courts decided against the
family. The judgement was based on the concept that the scaveng-
irng service 1is the economic resource to the scavenger community.
The family 1s hence a resource to thie particular scavenger. The
resources, as distributed by social codification, cannot be taken
auway. This process left the individual spiritual and existential
personhood . free from socaial controls and compulsions of socaial
task-roles. In a community this personhood ersured nim the right

of being nis own representative and the right to protect his own

e e e = . S Brn e - . i i e S

1.Murhiya or Chowdhar:
lifestyle. The choice was hiz. He was free to negotiate or opt
out and move from the community. 1t ziso ensured him the inde-

pendence of belief and knowledge rather than dogmatic conformity
to any 1ideology.



Social Codification

In ‘the Indian social gesign there 1s no evidence of Jurisprudence
and legally defined system of punishinent. Mozt of the punishments
.are recommended. The unit communities examined offenzes against
the soclial code 1n the contaut of events. The panch aeclared a
restorative punishment which was 1mpleéemented through social
censorship rather trnan tnrough legasl force. Even the determina-

tion of the restorative punishment wes open to negotiation during
the process of achisving consEensus.

The second level boundary conditions were si1med and directed
creating self-contained and self-sustained unit communitie
allowed the members of the community an optimal social and
economic existence within the geophysical resources of the locale
of th2 community. This design left the i1ndividuals of the conmu-—
nity free, 1T tney so wisn, to work for the uwltimate ygoal orf
"MANANT ang self-realize We know of N0 sSoClety whose design-—

JetLlOn.
ers secongary agvaniIge oY the seconda level Dpoundary condition
Wwes that cataStrophic events such as an 1nvasion resulved only 1n
tne . replacement of the Linus, while leaving these unit communi-
ties comparatively undisturbed.

at
g. This

Continulty of Feyono—-sosyzl Relatedness

InZian soclal design recognized no discontinuity oT the secondary
system from the primary system. The voluntary relateaness and the
complex pattern of familial roies wevre repeated 1n the Lwo sec—
ondary systems of caste (occupation and education). The caste
membership (occupational hierarchy) of distributed resources was
also involuntary. An 1ndividual was born 1n it, as he was i1n the
family. The nomenclature of familial roles were repeated for the
caste elders. Psychological attitudes or relatedness were also
reproduced 1n caste relationships. Group 1nfighting 1n caste was
a replica of squabbles in the joint tamily.

The education system demanded physical separation from the fami-
ly. The individual left his home and entered his teacher s home.
He carried the same attitude oi psychologilcal relateoness as an
the family. The guru was the father and his wite was the mothler
and peers were gurubhais (brothersi. Upon starting to wort, the
ingdividual entered the producer - society but there were no occu-
pational associations i1ndependent of the cazte. The 1individual
returned to a system which was qualitatively the same as that an
his family. Essentially, the socialization of an  1noividual to

secondary systems was on the same pattern as the familial sys-—
tems,

This aspect of the secondary system provided the basic cohesive
farces of uwnit-based sociral organization on the ane hanao, and
stability of psycho-cultural identity to tre i1ndividual on the
other. Hence the Individual dig not have to go through psychalog-
ical moratorium in the life cycle. There was no need to reflect,
reassess, and redefine society 1n terms of tre emergent i1dentity.



The wherewithals and mechanisms of relatedness in the tfamiiy
adequate to last the rest of the life. The process not only
providea stability to the psyvho-cultural 1dentity, but also
overdetined thg functional role 1dentity and its linkages with
the system.

were

Socio-psychclogical infrastructures o1 life sgpace

The other level of boundary condition 1i1n the social design was
related to the realm of soci1o—-psychological aspects of

lite.
Essentially, the religio—-psychological ethos was centered round
the individual. As we have said earlier, each individual, wherev-

er he may be, would be in the process of unfolding bis karms and
going through the process of realizing his 1nfiniteness. While
his life boundaries and his identity were sacrosanct and i1nvie-
late and could not be i1nterfered with, he could only be given a
csocial task-role in the social design. (The individual then had
to be conceptualizead as being infinite, and a finite one simulta-
neousiy). His finite existence could not be treated as his total-
ity. Hence, the social task-roles defining his transient Tinite-
ness could not bind him completely. The assumption that the
individusl 1s simultaneously a person, a self, and a social role,
made social designers realize that such & soci1al organizat:on
would 1nevitably end 1n self-role conflicts. Therefore, mecha-
nisms for resolving the stress of self-role conflict, sporadicai-
ly or permanently, had to be introduced. This resultedg in three
boundary conditions defining the socio-psychological anfrastruc-

tupes. This was regarding freedom in worship, beliefs and ritu-
als.

Freedom in worship, Eeliefs and Rituals

Although social designers strictly codified the social task

and laid down noras of behaviour and boundaries of
the role, they left the person free to express his being 1n
specified space and tihrough rituals. These devices allowed for
the expression of those i1nstinctive and ontogenetic impulses
whrich would otherwise disturd social organization. ln this free-
dom even oistinctions of caste vanishea. These specaftied loca-
tions for rituals became the psycho-social space for the i1ndivid-
val to explore and experiment his being. In terms of modern
psychology the socio-psychological space, allowed sanction, gave
cutlet for psycho—pathological tendencies without any stigma

being attached to the invividual and without Lreatlng any adverse
effects on the society.

roles
interdaction of

Examples :re apundant, 3 m:le wath

in 1nverted. 1dentity of a
female, voula jo1n the "Szkni Sampradaya’ aml dress and act as  a
female wathin tie bowunagaries of the cuit. An 1ntensely exhibi-

tichizrac maie Could Join the "Nangas ., A person who needed  to
EMasCuiace  anc cs=trate hiaszely 30d cvercome hls  anxlety could
wershilp TBahu Charsa)s o A person caught with various kinos of
peEycho-z 2. ual hang ups, could Yind hi1e resoluition and sublimation
in  various sub-sects of "Yams FMergils® and “Shalya'. There was

even zcope  Tor abasndoning the mask of culture to  fulfill  the

15



needs and satisfy the physicai i1mpulses in these spaces.

The soc:ial design thus, permitted the discharge of stress and
pathological i1mpulses, without fear of punishment and relection
and helpea the indiviaual to retrain bhis functivnal sanity.

8. Festivals

]

Festivals, as part of social 1nfrastructure, were another mode of
expressing residual pathos of soci1al space. . Around the main
religious ritua)l of the festival, various communities scross the
country developed varied activities through conventions. These
activities performed two functions -- discharging reactive and
residual feelings and allowing expression for action and feelings
tabooed 10 actual role relationships. Holili with 1ts various
rituals 1is perhaps the most potent and clear evidence of the
functions of festivals. The main ritual celebrates the steadrtast-—
ness of one’'s convictions and the courage to act from conviction,
even in the face of possible threat of loss of life. Arouna tnis

main ritual are woven conventions expressing the Joy of harvest

and the thrill of the advent of the spring with plaifuiness and
erotic songs. There are 3lso conventions which a temparary

breakdown of taboos and expression of residual feelings. The
example of temporary break—-down of taboos is most clear 1in the
horseplay between the sister-in-law and the brother—in-law. All
the year round the relationship between the two is sanctified; it
is a wmother—-child relationship. Sne is supposed to act as a
buffer, softening the mistreatment meted out to the brother—in-
law by the significant roles in the family. But on the day of
holi suppressed_ erotic overtones can be expressed 1n public
through horseplay of colouring each other. They colour each
other, freely giving vent to their suppressed erotic feelings.

The expression of residual reactive feelings can be best 1llus-
trated with the following examples. The custom in Bihar concerns
yo&ng boys between eight and twelve ¢years. They form a group and
move from house to house singing loud songs. Each boy 1is stripped
ccampleteiy ‘when he reaches his own house. When he knocks bhis
father would open the door, (if there is no son in the tamily,
the nephew will take up the role) and wowld listen gquietly to tne
torrent of abuses which the son lets out. At the end, the father
would pay him some money and the boys would} move to another
house. In Punjab, Haryana and Bri) area of U.P. women get out of
homes and block the streets. They carry sticks, and any male who
dares to pass the street receives a token beating, and .sometimes
heavy thrashing Trom them. Incidents are not uncommon where
thrasninyg has been so violent that wounds are inflicted and a
person bleeds. ‘

In small towns or villages of North India, people throng the
houses of most important people in the community. He perhaps by
virtue of wealth and status enjoyvs excessive power in the social
system and sometimes uses it for his own ends. The people would
ask h:im to come out of the house and then blacken his face and
garland h:m with & string ot olg shoes. And sometimee make him

»e
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ride a donkey and take him out in a procession while hurling
indignities of all sorts at him. The educated, scnolarly and
‘intellectual class hold a conterence 'Maha Murkh Mandal’® (the
society of dunces). They would be given titles reflecting their

idiosyncrasies and proclivities. These would even be published 1n
newspapers. '

Whereas holi 1is pernhaps best expressive of this Tunction of a
festival, a proper look at any festival such as ‘Makar Sankranti’
eand many others provides evidence of how a whole set of conven-—
tions around festivals create space for expression ot residual

feelings or tabooed impulses.
°

Freedom of Choice Hetween the Role and Task Gelf

The religio-philosophic ethos, centered around self-realization
as the main purpose allowed the individual to surrender the role
without feelings of guilt and fear, of punishment. Indian social
history presents a glittering coé%regation of 1i1ndividuals who
abandoned their roles, followed their conviction and designed a
life style and space of their own. EBuddha, Mahavir, E&Eankaracha-
rya, Sant Sukhobhai, Chaitanya, Meerabai, Soordas, Tulsidas and
Raidas are some Of its luminaries. Both, total or partial aban-
doning of the role was permissible. For example, Gandhi gave up
the conjugal aspect of his role 3s a husband. In fact, examples
ot abandoning a part of the role whether that of a husband,
father or son is more frequent and common than one realizes.

4 -

The Indian societal organization was then designed to sustain the
organismic quality cf religio-philosophic ethos. It was

anchored
in those 1nstitutionalized forms which permitted freedom to the
indivadual to follow his unfolding and yet preserved the

stability of the society. Through its distributive authority at

unit level, through oistribution ot resources at the

economlc
level,

and through governance by consensus a3t the political level
it ensured to choose a lifestyle and continulty of etnnic belong-
1ng. Through the second level boundary conditiong,
setting and a swcizl fapric where individuals in limited time and
restrictead space could work for their spiritual goal. 1t thus,
provided a unigque 1ndividualism and individuation, within the
setting of a wel!l-defined social role. The acefinition of the
sccisl reality 1s tne cardinal principle of duty 1i.e. Dharma.
However, duty was not coercive 1A naturte and not 1n the nature of
a ‘aust’. It was more of an ‘ought’ and the individual was always
left Tree. But .he always had the classﬁcal conflict, like Arjuna,
“What 1s kEartavya and wnat 1s Akartavya?" (What ought to be done
and what ought not to be deones. ’ | '

1t created a

|

The Indian social design provided freedom to turn one’s back
so;xety and to criticize openly the overall social reality. It
provided space to institute transcenaoentaliy different and unigue
beliefs, values and lifestyles without fear of persecution. It
provided space, for continuous reinterpretation of ethos and
behavioural forms. All these go to support the indivudalism as a
fundamental value of Indian identity. Few modern interpretations

on
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recognize this.

A 'close examination of the Indian social design raveals

congru-
ence in processes and correspondence 1n manitestations, between
the individual &and society. [t helped to create outside the
individual an organismic replica of the structure of his psyche
and its processes. In 1aplementing this principie the designers

appear ~to have tried consciously to provide expression to the
primary ouilities of psychic i1mpulses of man, within the con-
tained bouwngaries of the social and psychological infrastructure.
Essentially then, the social design 1s an arnalogue of the inner
world of the psyche at birth. This design provides the “most

congruent setting for man to struggle with his belng 1n order to
achieve the purpose of life,

Most other social organizations,
designed with the
tivity

primarily those of the West, are
specific purpose of creating a coherent collec-
«vhere the expression of only one set of psychic 1mpulses
are permitted. The othsr part of the duality has to be sup-
pressed, conquered o sublimated. Failure to achieve any one of

these, mahke individualis carry stress and a sense of guilt. They
have to wrestle with the temptation

Indian ethos and 1ts social design utilized the i1ntrinsic ambiva-
lence of the human psyche. It integrated ambivalence for con-
structive expression through the theory of congruence of micro-
cosm and macrocosm and the theory of time-bound finiteness and
the infiniteness. These propositions propounded that all manifes-—
tations of reality be considered legitimate and woven into the

organismic design of the society. It 1s this process that helpea
the Indian society to tolerate diversity of forms and yel create
the unity of psycho-cultural 1dentity.

The wutilization of the intrinsic psychic aanbivalence displayed

the master craftsmanship of Indian thought. 1t created simultane-
ously coexisting spaces for all the three monologues of exizten—
tial ambivalences. These monologuss are :

I amy, I am not - wWho am I7? The ocilemna of EBeing
I can, I cannot - Can I? The dilemma of Choice of Actiuon
I do, I do not — Do I? The dilemma of Involvement

The process crea€éd a space fuor being a role, a space for denying
a role, 3 space for action, space fTor role—-tasks and a space to
deny aggression, eroticism,, manipulation and nnpulsiveness.
Simultaneously it designed a space to express these very feelings
through ritualistic anga symbolic behaviour and also through
difect action under the mask bf'equfiencxng one’s own 1infinite-
ness and cne’'s own salvation. It designed action spaces to ex-~
plore and experiment with many aspects of the being which -were
excluded from the role-task space. And finally 1t delinked the
action cpace from intention space by postulating detachment on
the one hand and the status of being a medium to the self on the

other. Thus, the 1ndividual had the choice to treat himself as an
agent of zction or as a medium of action.
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The Indian social design created simultaneously the

sooialization and the forces of individuation. The
socialization pushed the 1ndividual to conform to the

of role—behaviour. They demanded the surrender of the
unquestioned cqmmitment to withhold personal feelings trom ac-
tion. Rama and all the other characters of the Ramayana epitomize
conformist behaviour. The forces of i1ndividuation left one on a
razor‘s edge. It required making constant proactive choice while
giving attention to situational variances. The forces of i1nocivig-
uation are crystallized i1n the role of Krishna snd his teachings.
It is interesting to note that in Mahabharata, Bhisma, Dronz  ana
others who disoun personal feelings from action 1n  order to

follow rigid role-commitment, stand opposed to Krishna who repre-
sents the ideal of individuation.

forces for
torces of
absolutism

self and




Retaining correspondence, congruence, convergence and coherence
it the social and individual life _and 1n the inner world and
outer world inherently demands a sogial review. The social review
needs to take into account the emergent situational ano  environ-
mental varijiances which may trigger a drift batween social roile
process and behaviour. Such a drift may be a2 product of cstsstro-—
phe&és such as an invasion from alien groups or famine from natural
Causes. It may also be triggered by the primary ambivsience or
insufficiency of social infrastructures. It would lead €o
wnich may be dysfunctional 1n terms of earlier
boundary conditions. As such, a design 1nherently
esses of social review of setting new directions
congruence. The review processes were also made
design Gy 1nsTtitutionalizing  the ?ajsuyg vagna, rerverred to
earlier. The review process allowed reorganization of experimen-
tal elewents 1nto new configurations. Soci1ety thus, retalned 1ts
fluidity, while 1t was rooted deeply and firmly in the crganismic
religio-philosophic ethos. Essentially, 1t allowed

events
formulation ofF
requlres proac-
for 'aﬁhzev1ng
a part of the

man to sustain

his relatedness with society without becoming an outs:der. The
belief <can be cummarized 1 the following statement, - “The
naturs of order s bezsuty; the nature of system 1g certainty; the
nature of structure 1s security". But the ordger, system and

gtructure define man’'s gughts and a few shouwlds and musts;  wnen
they stzrT deTining the majyoraity of shouwlds and musts, a man
loses touwcn witn himself and 1s converted into a conpuisive

pertormer of limited roles. It will be a sad day when this hiap-

penz. The only recourse open to man then, 15 to learn to define

an2 rnot to defy or deny and to persist rather than resist or
gesist.

The social design not only defined the structural and i1nfrastruc-
tural modalities, but became the basis of constructing the socio-
psychological world of objects and syabolic world of meanings and
corlcepts. It led to a mode of pattern—thought rather than linear
thought. It led to the creating of multi-faceted-object world.
Every sphere of knowledge or life was interconnected with knowl-
edge of every other sphere of knowledge of 11ife. Every object was
comprehensive and multi-functional. Most words were not mere
object references, but connected a whole universe of meaning,
behaviour elements and choice. Many of them 1n the Ingian -tradi-
tion were contradictory. For example, caste, through stratifica-
tion and pistribution of power represented the dilemma of quality
of personhood and hierarchy of status in

Socio-economically speaking,
achieving economic
the one hand. and
of inter-personal

1ts political aspect.
it demarcated an occupational space
segmentation. This was based on technology on
ethnic myths on the other. It bound the field
relations with the consequential

: dilemmas of
inclusion ang, exclusion  1in relationships. In the socio~-
psychological sense, it represented the differentiation

between
self and role tasks. The concept represented simultaneously many

levels anc aspects of social living. Individuals in  taking a
stance with regard to the concept, wera always on a “"see—saw".

_In'the object world a similar phenomenon of patterned thought can
‘be illustrated by the most common place objyect, the Ekhat(bed).
‘ ° !



The khat is not only a bed but it is a sofa to receive guests; a
table-cum—chair to eat; or play carags; a rack to store tnings
upon; a space to dry clothes and to process food; a prop and a
ladder to climb walls; a shaage against the suni a shelter against
wind and rain ~— in fact 1t is a versatile objlect in 113 use.

Similar examples avdound 1n the field of knowleage. . ]
(astrologer! knows something about med:icine, weatnher, tood,  gems
and other things yvelated to the well-being and future
1ndi1vidueal., A musician  1s N0t only  an expert 1n  wvocai or
instramental  rendering. His traning involved understanding the
intricate theory of emotions and the analogous universe of the
"Suars’ (notes) w:th other esthetic experiences such a3 colour,
touch, taste and smell. Similarly, a meaical man 1s not only a
giraghostician and a prescriber of drugs but has integrated knowi-
eage oY jyotish, food and its qualities and temperament and its
modalities related to various states of sicknesses.
there was no specialization in knowledge. It was wmore often
holistic. Specificity of expertise could be valic ang v:iable oniy
if there was an awareness of the contextual universe
soci1al, psychological and moral existence.

(VR an

Essentially,

of man s

A sxmilar'phenomenon ot pattern-existence applied to wores., Here
each word connoted not only the object i1n i1ts physical existence
but also the many levels of the universe of experienues with 1it.
for example, there are seventy words to connote moon the object.
These words are nat synonymous, or inter-changeable. They connote
the Quality of experience the moon can evoke. For example, the
word Rakesh represents a whole universe of a full moon seen in 2
clear blue sky spreading soft, mystic, somewhat chilied light; in
a calm night with no turbulent winds. As against Rakesh, Rajneesh
‘connotes any moonlit night from the first to the fifteenth of =
month. It only represents the centrality of the moon in the nignt

time. The words were pregnant, carrying in them a

hierarchy oOfF
meanings,

some evolutionary and some operational. For example,
the word purush connoting man has three meanings. Each 1is differ-
ent in their genesis and application.

. _

This process of conceptualizing and constructing the object werld
is a direct product of the organismic ethos of India. Every act
of being was seen as a8 locus of the universe of associative acts,
meanings, and their linkages. Nothing existed cingly. Everything

existed only in a pattern and as a part of a larger pattern. Such

a process implies that the sutra 'taham brahmasmi" does not re-—

strict 'itezlf to the nature of self and the self alone. It ex-—
tends to the whole worid by postulating all existence in pat-
terns.,

Everything was oouunded yet boundiess. The hypoithesiz of

of everylining wmade the worlc worthy of exploration and
experimenvation and left the worla open Tor potentral experiences
1n Siverse ways.

moreness

An Cuverv:ew
t

The =sucial es3:gn T Indis was conzsive and
encompazsead a widge

cunprenensive. It
ralerdoscoplc wniverse which allowed the

01



elements of social lite to realign 1nto new patterns trom era

to
era. Hcwever, it must be emphasized that the ultimate burden of
the maintenance and sustenance of this oesign depenged an  the
individual. The 1indiv:idual, thougnh bound to a limitead and re-
stricted space, enjoyed & great deal of agr1ccretion and options.
This process of locating the final burden on the i1ndividual made

him walk on a razor’'s edge. He had to make a choice of playing
the role, being the self, or integrating the two. The role o1 the
intellectuals wa% to provide timely review 0ot the social process

LessT
es and reformulate new boundary conditions. [t was the most
critical variable.

The religio—-philosophic ethos and the social design once support-—
ex a dynamic and throbbing societé nd culture wnich
t,

evolved
almost 1n all spheres of life exce

perhaps, in the field of

technology. It pioneered and innovated i1n the fields of knowl-
edge, pertfected cultural forms, dance, music and dramas, and
excelled 1n producing consumer products. 1t initiated and. tos-

tered the widest religious and social ‘thought of man. In 1ts

prime it absorbed many assaults and apingements  from  slien
sources and yet maintained 1ts character.

Togay the same society and culture has shrouoged 1ts  ethos 1n
mystery. The social dezign is battered and has become inetYtec—
tive. It n3s slmost become an inverted i1mage of i1ts former exist-
ence. It can pe test described as a ‘stagnant soclety degenerating
and adeczying slowly. 1In the social tranzactions of today none of
the oualities are more otten evident. Compulsive contormity,
role-boundecnecs, denial of personhood, abrogation of representa-
tiveness .n the sysiem, dependence, deprivation, discrimination,
ard exploitztion have spread throughout the fabric of the socie-
ty, 3nd have mage 1nroads 1nto 1ts culture. lnterference, manipu—

lation ano aggression which violate human dignity and crush human
SEpi1fl1ts are rampant.

The swvcirety and cuiture are Nno more

mult:faceted., Openness,
creativity and

nnevativeness are slowly agisappearing from  both
the s0C1ety ang 1tz culture. [t has become a borrower society and
even there 1t has farled to dignify 1tself as Japan vnce did., 1t
has lost its acumen, 1ts pride, self-sufficiency, resources and
stancs psthetically denuded of dignity. The past strength has
cecone & dream and its problems have become unmanageadle. The
Ingiran socirety today has truly become a pathalogical version of
1vs bygone days. lt has lost its quality dynamism of life.

In- the dltimate analysis today reality is
attempts to relive the Indian reality was
discover the antecedents. It was like the Journey which the
universal herq of the myths undertakes. Ulysses walking tnrough
the portals of hades, 1n order to come to terms with the ghosts
of the past. And then to return to tne reality of the day as a
chastened and reflective human beiny. We believe in dedicated

action and this journey was to discover the strength
tradition to cope with the current
degeneratrion, eaxplortation,

what matters. Our
only a jJourney to

from our
sCcenario characterized by
corruption, patterns of conzplocuous

Ean)
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consumption, self-centered eiistence,
merit and oppression
Indian

imposition on the environ-
of subservients. The jJourney to explore
reality from within confrontec us with the ghosts of the
past. Our explorations with ourselves and other individuals 1laid
many to rest. It heiped us to encounter our self-hate, sname and
oyr guillt for being born Indians and of belonging to Jngxa. We
found ourselves willing and ready to face the reality of today
with understandinyg and courage. Thg journey proviged uws with
regeneration as 1t did to the heroes'of the urizversal mytns.

Yet the question remains, How could such a transformation take
place? How was 1t triggered? What were the elements that con-
verged together to create it? What state of socilety existed 1in
India so that the encounter with an alien ethos anchored in  its
value assumptions and religio-philosophic tceliefs could have such
serious 1mpact? In our desperation we even goubted
glory that was Inoia sver existed? Uur
reality of the past has rez
exist. QOur guest for tne

whettier the
reliving of the 1lndian

ssured us that guaorious [ndra oid once

contextual perspective of the Indian
igentity Tor val:icavion of being and becoming in which the . zelf
anga role 1dentities can be 1ntegratea atresh, demanded Trom us
that

we also rel:ve the proceszs of the
tntec 1ts own 1nvertved images of the pa
radrnes to eqplorce the oognitive maps O

tranasiormztion of Indira
zt. M= such we began  our
¥ trhe Indian society.
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